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Abstract

This article is devoted to thirteen Arabic audience certificates (sama‘at) that orig-
inate in Baghdad in the time from Rabi‘ 1 486/April 1093 to Safar 501/September—
October 1107. The analysis presents the attending master, the chamberlain Ibn al-‘Allaf
(died 505/1111), and provides an overview of the heterogenous composition of the seven
reading circles represented in the certificates. It scrutinizes the change of seating posi-
tion in pairs of sessions and examines the three certificates that were copied to the
Gotha manuscript from another manuscript of the same work by the 4th/ioth cen-
tury author al-Har@'itl. Furthermore, the identity and social position of the readers and
writers are clarified as far as possible using external sources, and the way that partial
attendance is dealt with by the writer and the attending master is elucidated. An index
of names makes the persons mentioned in the texts as well as the biographical infor-
mation presented in the article accessible. The edition of the Arabic text of all thirteen
certificates attempts to make their structure visible by means of layout (indentation,
coloured script).
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54 SEIDENSTICKER
1 Introduction!

The so-called audience certificates (Arabic sama‘at) are a phenomenon that is
peculiar to Arabic manuscript culture. In a script that, at times, is barely legi-
ble, these certificates minutely document place, time, authorizing scholar, and
auditory of text readings. The aim of these paratexts is primarily to attest: 1) the
participation of either auditors, which entitles them to further transmission, or
non-scholars to record their presence as a pious work; and 2) the correctness
of the text transmitted in the manuscript.2

This article exploits the certificates in the manuscript Ms. orient. A 627
from the Gotha Research Library and edits them critically.3 A previous article
was devoted to the intricate sequence of these certificates—in fact, two errors
occurred in this regard when the manuscript was rebound at an unknown place
and unknown time—and to identifying the scribes’ hands of the pairs of cer-
tificates belonging to part 6 and part 8 of the I'tilal al-qulub.* Facsimile copies
of the six pages (fol. 13b to 15b and fol. 37b) have been included.>

To date, only a small number of audience certificates have been edited,
mostly as padding in text editions from the Arab world. A notable exception
is the edition of the certificates contained in the manuscript Or. 580 of Lei-
den University Library by Jan Just Witkam;® another deviation is an edition of
eight certificates from a copy of a work by al-Sahawi (d. 643/1245).” A num-
ber of transferred certificates (see below) have recently been edited by Said
Aljoumani.® The edition presented here is an attempt to make the characteris-
tics of the certificates’ content visible by means of layout, i.e. by marking the
different functions (attending master, reader, writer, date) using coloured script
and by separating the single auditors using indents. While, as a general practice
for editing larger corpora of samat, this may result in higher printing costs

1 Submitted on September 8, 2018. Accepted for publication on November 18, 2019.

2 In an earlier article, I outlined the history of research on the audience certificates and their
most important characteristics; cf. Seidensticker 2015, first part.

3 My thanks to Konrad Hirschler for his assistance in deciphering certificate #7 and for some
other helpful advice. I am also obliged to Florian Sobieroj for his comments on a draft of this
article.

4 Seidensticker 2015, second part.

5 These have already been published in Seidensticker 2015 https://www.manuscript-cultures

.uni-hamburg.de/MC/manuscript_cultures_no_8.pdf.

Witkam 2003.

Ducene 2006.

N o

8 Aljoumani 2018.
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THE CHAMBERLAIN’S SESSIONS 55

due to the need for more space and for colour print, such interventions in the
original layout will not impact the expense of future online editions.

The analysis of the certificates dating from 5th/6th-century Baghdad (11th/
12th century CE) exemplifies the role of a chamberlain (Aajib) at the Caliph’s
court in the transmission of knowledge. A number of questions are addressed:
What exactly was put on record? What was the social composition of the dif-
ferent reading communities that he presided over? How does the sequence of
attendants mentioned change? How many attendants only attended one ses-
sion and how common was partial attendance? What is the possible role of the
three certificates that were transferred from another manuscript?

As for the transmitted work, I'tilal al-qulib, by Abti Bakr Muhammad b. Ja‘far
al-Har2’it1 (d. 327/938), I take the liberty of quoting from my prior article:

His work [...] ‘The Sickness of Hearts’ contains love stories, love poetry
and Prophetic traditions as well as sayings of pious early Muslims,
grouped in more than 50 unnumbered chapters; the author tries to give
guidance to Muslims on how to cope with the temptations of passion-
ate love. There are just three manuscripts extant now besides the Gotha
codex. Two of them (at the Dar al-Kutub in Cairo and Ulu Cami in Bursa)
are fragmentary or abridged versions; only the Rabat manuscript (The
National Library of the Kingdom of Morocco, al-Khizana al-amma) seems
to be complete. Such a small number of surviving manuscripts implies
that the work, once important, fell into oblivion at some point. But as a
source of major thematic inspiration, it became of primary importance
for Ibn al-Jawzl's famous work ‘The Censure of Passion’ (Dhamm al-hawa).
Ibn al-Jawzi (d. 1201) has the same chapter headings as al-Khar#'it1 in 15
cases, but does not mention him as his model, and he quotes much of the
latter’s material as well.

2 The Attending Master Ibn al-‘Allaf
Ibn al-‘Allaf’s full name is Abu I-Hasan ‘Ali b. Muhammad b. ‘Ali b. Muham-
mad b. Yasuf b. Ya‘qub al-Bagdadi b. al-‘Allaf. Exactly what functions he had

as caliphal chamberlain® are unknown. The title had become a military rank
long before Ibn al-‘Allaf’s lifetime,1° but given that he left no traces beyond his

9 Min hujjab al-hilafa: al-Dahabi Siyar X1X 242.
10 Morris 2018, 60f.
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56 SEIDENSTICKER

capacity as transmitter of pious knowledge, it can be assumed that his role was
confined to regulating access to the caliph and organizing ceremonies. Perhaps
he was only a minor official among a greater number of chamberlains; he may
even have retained his title after serving only for a brief period. There are some
shorter notes on him in the biographical literature.! From these, we learn the
following facts: He was born in Muharram 4062 the son of a preacher (wa‘z)
and reciter (mugqri’), and died on 23 Muharram 505/1 August 111. There are
seventeen pupils mentioned in al-Dahabi’s Siyar, but only two of them align
with persons mentioned in our certificates.!® In al-Safad’’s monumental bio-
graphical dictionary, he is mentioned as a transmitter on almost two dozen
occasions.!* This implies that a good part of his almost century-long life was
spent transmitting pious knowledge.

What was the political situation in Baghdad during the chamberlain’s activ-
ity, as documented in the Gotha certificates? The sessions presided over by him
span from 111 (= Rabi‘1) 486 until 1 (= Muharram) 501; they thus coincide, more
or less, with the first fourteen years of the quarter-century reign of caliph al-
Mustazhir (r. 1 [= Muharram] 487 until 1v [= Rabi‘ 11] 512). The period until
498 was tumultuous: “Throughout the years after the rise of Barkyaruq [i. e.
after 487, T.S.], Baghdad had become a beacon of sorts for would-be sultans.
Although the opportunity had arisen for the caliph to play a role in these nego-
tiations, it is clear from the sources that al-Mustazhir was unable to make good
use of this opportunity. The majority of the time the caliph acted as a spectator
to the battles going on around him."’> After 498, Muhammad b. Malik$ah finally
managed to establish himself as sultan of the Great Saljugs and the situation
in Baghdad calmed down:

For his part, al-Mustazhir settled in his role as caliph in Baghdad, appar-
ently at ease with Muhammad [b. Maliksah, T.S.]. Both rulers went
through a series of wazirs, often appointing them, removing them from
office, and then reappointing them when a better candidate could not be

11 al-Dahab1 Siyar X1X 242f. no. 150; Ibn al-Tmad Sadarat v1 18; Ibn al-Jawzi Muntagzam
XVII 124 10. 3797.

12 Inwhat follows, I generally provide only Muslim months and years, because doubling the
numbers would create more confusion than insight.

13 al-Dahabi Siyar x1x 243: ‘Abdalhaqq al-Yasufi must be ‘Abdalhaqq b. ‘Abdalhaliq b. Ahmad
... b. Yasuf from 7/2; al-Mubarak b. ‘Ali al-Hayyat may be Abtu Sa‘d al-Mubarak b. ‘Ali al-
Mubharrimi from 6/7 and 11/7.

14  al-Safadi Wafi Index I (= vol. Xxx1) 840 and 841 (in two places).

15 Hanne 2007, 139.
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found. There were occasional riots between the Sunni and Shi‘ite confes-
sions throughout the final years of Muhammad and al-Mustazhir’s reigns
[i.e.until 511, T.S.], but[...] these fitnashad become part of the urbanland-
scape; as quickly as they would appear, the fighting would settle down
with little intervention of others needed to quell the disturbance. The sce-
nario in Baghdad and its environs, although far from idyllic, was a vast
improvement over the previous years in terms of tensions over control
over the city.!6

Considering especially the unrest in the period until 498, it is surprising that
the sessions were generally held at regular intervals, as the following section
will show.

3 Dates and Venues

As shown in the aforementioned previous article (Seidensticker 2015), it is pos-
sible to reconstruct the original sequence of certificates. Table 1 provides the
dates as detailed in the certificates.

The table shows that our manuscript bears witness to seven different reading
circles supervised by the chamberlain. In one instance, the certificate for part 6
(as counterpart to #7) was either never transferred to the Gotha manuscript or
is now lost. While the interval of one month between the reading of #11 and
#6 does not necessarily indicate a reduced reading rate (part 7 had to be read
between them), the two-month span between #g and #3 indicates an interrup-
tion; that is to say, it is not compatible with the assumption of a rhythm of one
session per week.!”

A closer look reveals that the pair 11 & 6 could be more complicated. In the
last two lines of #11 we read: “The writer of the auditors’ names, ‘Umar b. Zufar
b. Ahmad, heard it [i.e. part 8] at another date than this."'® Does this mean that
‘Umar wrote down the certificate at some point after the session took place?
Andreas Gorke has adduced one such example from Baghdad.!® In the last
line of #6 it is stated that “the writer of the auditors’ names, ‘Umar b. Zufar b.

16 Ibid., 141.

17  See Gorke 2011, 103 on month-long interruptions within series of weekly sessions in the
certificates from Baghdad analysed by him.

18  sami‘ahumutbit al-asma’ bi-gayr hada al-ta’rih ‘Umar b. Zufar b. Ahmad ft Muharram sanat
ihdawa-hamsimia.

19 Gorke 2011, 108, lower half with footnote 58.
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58 SEIDENSTICKER

TABLE 1 The certificates’ chronological sequence

Referring to part 6 Referring to part 8

#13: Rabi‘1 486 #1: Rab1‘ 1 486

#8: Rabi‘1 487 #2: Rabi‘1 487

#9: Rajab 487 #3: Wednesday 6 Ramadan 487
#10: Tuesday 19 Sawwal 490 #4: Wednesday xx20 Sawwal 490
#11: Muharram 501 #6: Safar 501

#12: Di l-hijja 488 (transferred after 505) #5: D 1-hijja 488 (transferred after 505)
#7: Rajab 499 (transferred after 505)

Ahmad, heard it [i.e. part 8] with another group than this".?! This suggests that
he recorded the names but did not attend the actual reading session. I see no
easy solution that combines these two remarks but they probably have their
origin in one and the same irregularity in the two sessions.

The venues of the reading sessions are mentioned in just two pairs. Pair 10
& 4 took place in the eastern side of Baghdad/Madinat al-salam, “The Glory of
the Caliphate”, “[in?] the Mosque of the Most Exalted al-Muzaffar—may God
assist him”22 Something like f7 or bi- “in” has to be inserted before masjid. I was
unable to find a mention of a mosque named after some notable al-Muzaffar
in Baghdad.

In pair 11 & 6, the majlis of ‘Ali b. Hibatallah b. Muhammad is mentioned
as a venue. As the long title shows, he was a man of some prominence, son
of an even more eminent man who held the position of a wazir. ‘[zzaldawla
Abui 1-Ma‘ali ‘Ali held important offices in the caliphal administration a long
time after the sessions’ date and died in Rajab 523 (on him, cf. section 6 below).
Where exactly the sessions were held is as unclear as is the case for all the other
certificates.

We can put on record that the venues are indicated in a minority of cases
and that the dates are mentioned in a rather vague fashion. Dates and week-
days are only given in #3, #4, and #10. This is in accordance with observations
made by Gorke and Hirschler. With reference to certificates from Baghdad from

20 Difficult to read; either the 20th or, more probably, the 27th Sawwal is meant.

21 wa-qad sami‘ahu ma‘a gayr hadihi al-tabaga mutbit al-asma ‘Umar b. Zufar b. Ahmad.

22 bi-Madinat al-salam/Bagdad janibiha al-sarqt fahr al-hilafa masjid al-ajall al-Mugaffar
ayyadahu Allah.
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THE CHAMBERLAIN’S SESSIONS 59

the period between 472 and 491, Gorke states that “[t]he certificates of audi-
tion usually record the month and the year in which the lecture took place.
In about a fourth of the certificates, exact dates appear including the day of
the week.”22 Only four certificates among the 100 he has analysed mention a
place.2* Konrad Hirschler states that only since the mid-6th/12th century and
the shift of sama“ activity to Syria, did the certificates start “to include more
detailed information on the exact place of the reading, the day of the week and
occasionally even the time. By contrast, earlier certificates, such as those for a
fifth/eleventh-century reading under al-Khatib al-Baghdadi in Tyre (Stir), had
been inchoate.”?>

4 The Readers

The readers’ names are given in all the certificates. In most cases, they are

mentioned immediately after the attending master, Ibn al-‘Allaf. #5 and #13,

however, mention them towards the end, before the date; #12 is an exception

insofar as the reader is mentioned towards the end but is separated from the

date by names of persons with partial attendance or supplementary informa-

tion on persons who heard “the whole text” (al-jami").

1. A major role was played by ‘Ali b. Ahmad b. Funiin,?¢ who read no less
than sessions 8 & 2,10 & 4, and 12 & 5. A short biography in Ibn al-Najjar’s
Day! Ta’rith Bagdad tells us that he was learned in belles-lettres (adab),
heard some logic and philosophy, travelled to Damascus in 484 where he
heard law with a member of the Maqdisi family, and then travelled to
Egypt where he died as a young man.?? A date for his death is not given,
but, of course, it must have been after Safar 501, the date of the latest ses-
sion he read.

The remaining readers only read one pair or, in the case of #7, one session:

2.  Hibatallah b. Muhammad b. ‘Ali b. al-Hasan, who read 13 & 1, could be
the father of ‘Ali b. Hibatallah, who was mentioned at the end of the pre-
ceding section as the host of pair 11 & 6. His full name is Aba -Ma‘ali

23 Gorke 2011, 101.

24  Ibid., 103.

25 Hirschler 2012, 63.

26  His full name is Abti -Hasan ‘Ali b. Ahmad b. Muh. b. Funan al-Bagli al-Bagdad; Ibn al-
Najjar adds “b. ‘Ali” before “b. Funtin” and gives a nisba al-Talabi.

27  Ibn al-Najjar Day! 111 143f. In Ibn Nasiraldin’s Tawdih v11 42, footnote 3 a biography of ‘Al
in Ibn Nugta’s Istidrak, ch. Futan wa-Funun is mentioned, to which I had no access.
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Hibatallah b. Muhammad b. ‘Al1 b. al-Hasan b. al-Muttalib. Born in 440
(Ibn al-Jawzl Muntazam XvI1119 no. 3790), he became vizier for the caliph
al-Mustazhir (r. 487—512) for more than two years from 500 onwards (and
obviously already before that from Ramadan 495 until Rajab 496, cf. Ibn
al-Jawzi Muntazam xv11 76). He died in 503 (not in 509, as al-Dahabi puts
it). Al-Dahabi calls him al-fagih al-$afi7.28 It is surprising, however, that a
man of his rank should be mentioned without any honorary titles, such
as those bestowed on him in #11/2f. and #6/2f., and thus the identification
is only tentative.29

Pair g & 3 was read by Muhammad b. ‘Ubaydallah b. Kadis al-‘Ukbari, who
featured prominently in the Baghdad-related certificates in the manu-
script of Abu ‘Ubayd’s K. al-Amwal analysed by Andreas Gorke. As Gorke
writes, “He was a Hanbali muhaddit and had a loud or strong voice, which
of course made him ideally suited for working as a gari’. In the biograph-
ical literature he is mentioned as being gari’ ahl Baghdad and mustamli
“tradition transmitter’s clerk’, as well as mufid [i.e. teaching assistant, T.S. ]
Baghdad” (Gorke 2011, 109). He died in 4 Safar 496.3°

The man who read 11 & 6, al-Husayn b. Muhammad b. Husraw al-Balhj,
was called “the Teacher of Baghdad” (mufid ah! Bagdad) as a result of his
teaching to strangers, students, and juveniles. He was a Hanafite who col-
lected a musnad of Abu Hanifa, had Mu‘tazilite inclinations, and died in
526.31

Abt Nasr al-Isbahani32 plays a double role as reader of #7 and owner of
the manuscript of al-Har2'iti's I'tilal al-qulib from which #12, #7, and #5
were transferred to the Gotha manuscript. He was born in 448 in Isfahan,
travelled and taught much, copied and collected many works and died on
3 Ramadan 532. Al-Safadi mentions that he did not distinguish between

Cf. al-Dahabi Siyar X1x 384 no. 225; al-Safadi Wafi xxvi1 320f. no. 270.

Two persons who bear similar names: 1. Abta Nasr Hibatallah b. Muhammad b. ‘Ali b.
al-Sabbag (Ibn al-Dubayti Day! v 95 no. 2755); 2. Abu l-Barakat Hibatallah b. ‘Ali b. al-
Bubhari (Ibn al-Jawzi Muntazam Xv11 230 no. 3938, died in 519). In both cases, the great-
grandfather’s name al-Hasan is not mentioned, and there is no other evidence indicating
that they are the same as the reader of 13 & 1.

For the day of his death, see Ibn Rajab Day! 1 217—219 no. 45. His full name is Muham-
mad b. ‘Ubaydallah b. Muhammad b. Ahmad b. Kadis al-‘Ukbari, see ibid. and Ibn al-Jawzi
Muntazam XV11 82 no. 3733.

al-Safadi Waft x111 38f. no. 37; al-Dahabi Siyar X1x 592f. no. 342. The latter adduces a quite
negative judgement by Ibn ‘Asakir (ma kana ya‘rifu $ay'an).

His full name is Ahmad b. ‘Umar b. Muh. b. ‘Abdallah b. Muhammad b. ‘Al b. Ishaq al-Gazi,
al-Safadi Waft vi1 262f. no. 3226; al-Dahabi Siyar xx 8f. no. 4.
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THE CHAMBERLAIN’S SESSIONS 61

sama‘ and jaza. This seems to point to a principal distinction between
simply having heard a text and being formally authorized to further trans-
mit, which he apparently ignored. A short Amali book is preserved in the
Assad National Library in Damascus.33
In sum, the chamberlain had a favourite reader (no. 1) who was learned in a
wider range of subjects. Among the remaining readers, no. 2 cannot be iden-
tified in the bibliographical literature with certainty, but it is possible that he
was of high social rank. No. 3 was a famous reader of Hanbalite affiliation, no. 4
was well-known as the “Teacher of Baghdad” and a Hanafi with Mu‘tazilite
inclinations; no. 5 was a famous learned man and collector of books. We can
conclude that besides a talent for clear and audible reading, an above-average
status played a role in being selected as reader.

5 The Writers

Writers are mentioned in four pairs (8 & 2, 9 & 3,10 & 4, and 11 & 6). They are

~cu

called katib al-sama“ “writer of certificate” in the first two pairs and mutbit al-
asma’ “the person who puts down the names” in the second two pairs. As a
difference in function is not discernible, I consider these two designations syn-
onymous. The writers are always mentioned at the end of the certificates, in
close proximity to the dates: immediately before them in #2, #g, #10, #4, and
#11, separated from it by persons with only partial attendance in #8 and #3, and
immediately after the date in #6.

Two different persons were entrusted with this duty within pair g & 3. The
first (of #9), Abui I-Qasim ‘Ubaydallah b. ‘Ali al-Mubharrimi, is probably identi-
cal to a person bearing this name who is mentioned in two biographical works.
He was a Hanbalite preacher in a mosque on the Farasa road3* in Baghdad and
died 27 Rajab 527.35 The reader of #3 is Sa‘dallah b. ‘Ali b. al-Husayn al-Bazzaz.
This man was born prior to 420, came to Baghdad in 464, and died in Rajab 514.
He was a transmitter of whom nothing more than the names of five of his teach-
ers are known.?% As both persons were present at both sessions, the change of

33  Cf. Yasin Muhammad al-Sawwas, Fihris Mahtutat Dar al-Kutub al-Zahiriyya, al-Majamr,
vol. 1, Damascus 1983, 307 no. 9 = Muh. Nasiraldin al-Albani, Fihris Mahtatat Dar al-Kutub
al-Zahiriyya, al-muntahab min mahtatat al-hadit, Damascus 1970, 210 no. 377.

34  OnDarb Farasa see Ibn al-Dubayti Day! v 440.

35  Ibn Nasiraldin Tawdih vii1 81; Ibn al-Najjar Day! 11 88f.

36  Ibn al-Jawzi Muntazgam xv11189 no. 3892; al-Safadi Wafi xx1v 63.
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the writer’s role shows that this function was not allotted to one and the same
person in every listening community.3”

The writer of 8 & 2 is Ibn al-‘Ukbari (Ahmad b. Muhammad b. al-Hasan b.
Muhammad al-Wasitl). He was born in al-Wasit, came to Baghdad for the first
time in 474, died in his hometown in 497 and was famous as a reciter of the
Qur’an (mugr:’).38

The writer of pair 10 & 4, al-Husayn b. Nasr b. Muhammad b. Hamis al-
Mawsili, is the author of a Sufi work titled Manaqib al-abrar wa-mahasin al-
ahyar fi tabaqat al-sufiyya.3® He died in 552.40

‘Umar b. Zufar b. Ahmad is the notary in pair 11 & 6. He was born in 461, died
in 542, and was a mugri’ “reciter of the Quran”#!

A Hanbali preacher, a transmitter of pious knowledge, a Stfi author, and two
reciters of the Qur’an: Clearly, the role of the writer was allotted to religiously
educated or even prominent persons.

6 The Attendants’ Social Rank

Among the six pairs of sessions and the single session referring to part 8 (#7),
there are some differences discernible with respect to the social composition
of the audience. The honorary titles that accompany many of the attendants’
names in the certificates do not assist us greatly in determining their social
rank. Frequent titles in pair 11 & 6 in fact correspond to an unusually large num-
ber of worldly dignitaries, but this class is more or less absent in the rest. A
more important question is who has left traces in the historico-bibliographical
literature; in what follows, this group is called “scholarly prominent”. This kind
of prominence can vary between a single mention as transmitter of religious
knowledge and a highly prominent status held by such persons as the famous
author al-Sarraj (d. 500/1106). To detect them, we must look further than the
honorary titles in the certificates. For example, in pair 9 & 3, everybody is called
$ayh, although several individuals clearly had no scholarly ambitions. Pair 10 &
4 differs within itself: Although in both certificates the reader is called Sayh
and the person following him bears the title sarif, in #10 the remaining persons
are enumerated without titles while in #4 all persons following the sSarif are

37  This has also been observed by Andreas Gorke, see Gorke 2011, 107, end of 3rd paragraph.
38  Ibn al-Dubayti Day! 11 337f. no. 811

39 Ed. Sa1d ‘Abdalfattah, 2 vols., Beirut: Dar al-kutub al-ilmiyya 2006.

40  Brockelmann GAL 1559f. S1776; cf. also al-Safadi Wafi vi154.

41 Ibn al-Jawzi Muntazam XVvI11 60 no. 4140; al-Safadi Wafi Xx11 490.
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summarily called masayih sada. In pair 12 & 5 and in #7, titles are completely

missing with the exception of the first person of #12. This is not necessarily sur-

prising in transferred certificates where the usual considerations of politeness

did not work. Thus, in order to determine who was an ‘ordinary’ person without

scholarly merit and who had higher ambitions, we must consult the corpus of

historico-bibliographical literature.

The most important difference within the certificates concerns the pres-
ence of worldly dignitaries: While generally such mentions are unusual, we
encounter five of them in 11 & 6. The main difference between the remaining
pairs and certificate #7 is the share of scholarly prominent attendants, which
varies between 30.8 per cent and 66.6 per cent.

Starting with worldly dignitaries: Their number is surprisingly low, taking
the chamberlain’s office into consideration. The only mentions are of a higher
official and son of a vizier; his brother, son of the same vizier and a pious dona-
tor; a deputy judge; one other chamberlain; one judge, and a later vizier. Five
of these six*2 are part of the audience of pair 11 & 6.

1.  ‘Izzaldawla Abu I-Makarim ‘Ali b. Hibatallah b. Muhammad was born in
483, the son of a later vizier.#3 He was entrusted with high positions almost
two decades after the readings’ date (501): In Rajab 519, under the reign
of the caliph al-Mustarsid (r. 512—529), he became chief of the caliph’s
palace (tawalla ustadiyyat dar al-hilafa al-mu‘agzama), and in D l-qa‘da,
in the same year, he became the deputy of the person responsible for the
Mesopotamian rural area and estates (?) of the caliphal chancellery (ustu-
niba bi-l-diwan al-‘aziz li-islah al-sawad wa-l-imarat). He died in Friday 9
Rajab 523.44

2. At some point in his long life, this man’s brother, Fahraldawla Abu 1-
Mugzaffar al-Hasan b. Hibatallah, was offered the vizier’s office. He de-
clined the position, preferring instead a life detached from the world and
the outward habits and clothing of the Stfis. He became famous as a great
donor and built a madrasa for the Safi‘ite jurists in East Baghdad, a Sufi
ribat, a Friday mosque in West Baghdad and a ribat for women. Al-Dahabi
tells us that he was born “after 490”; if this is correct, he was about ten

42 The sixth, a gadl, is mentioned in pair 8 & 2, ‘Ali b. Salama b. ‘Ubaydallah about whom no
additional information can be found in external sources.

43 See above section 4, reader 2.

44  Ibn al-Dubayti Day! 1v 554 no. 2467. A largely identical biography of him also features in
Ibn al-Najjar’s Day!l Ta’rth Bagdad, part of Mustafa ‘Abdalqadir ‘Ata’s ed. of Ta’rih Bagdad
wa-duyiiluhu, 24 vols., Beirut 1417 h., vol. X1X, 178 no. 1019. I took the date of ‘Ali’s death (9
Rajab) from this source; Ibn al-Dubayti gives 7 Rajab.
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years old when the sessions 11 & 6 took place. Most biographers mention
that he listened to Ibn al-Allaf’s lessons. He died in 20 Sawwal 578. A large
funeral prayer was held in the palace mosque and he was buried in the
Friday mosque that he founded.*>

3. Abu Sa‘d al-Mubarak b. ‘Ali b. al-Husayn al-Muharrimi was born in Rajab
446. He became a successful teacher of Hanbalite figh and had his own
madrasa built at Bab al-Azaj in Baghdad. His library was famous. He
became a deputy judge (naba fil-gada’) but was convinced to resign from
this office in 511; Ibn Katir implies that this was done with the help of
much money (wa-sudira bi-amwaljazila). His madrasa was later enlarged
by and named after his famous pupil ‘Abdalqadir al-Jili/al-Jilani. When he
died in 12 Muharram 513, there were many prayers held for him, two of
them in the palace mosque. His eminent rank of Hanbali jurisprudent is
evidenced by the fact that he was buried near the grave of Ahmad Ibn
Hanbal.#6

4.  Batakin*’b. Badir*® is called al-hajib in the certificates, which means that
Ibn al-‘Allaf had a colleague as his guest. This man is not mentioned in
the historical sources.

5.  Abu l-Rida Jalalaldin Muhammad b. Ahmad b. Sadaqa was born into a
politically prominent family in 478 (al-Dahabi gives the less plausible
date of 498). He was appointed vizier by the caliph al-Rasid (r. 529-530).
Under al-Mugqtafi (r. 530-555) he was employed with other offices. His
sama“ from Ibn al-‘Allaf is mentioned in the sources, also as transmitter.
He died 14 Sa‘ban 556.4°

The “scholarly prominent” persons from 11 & 6 are:

6. al-Husayn b. Muhammad b. Husraw al-Balhi, treated in section 4 as a
reader.

45  al-Safadi Wafi x11 291 no. 262; Sibt b. al-Jawzi Miriat xx1288; al-Dahabi Siyar xx1 97f. no. 45;
Ibn al-Dubayti Day! 111 143f. no. 1254.

46 Ibn AbiYa‘la Tabagat 111 481f. no. 705; Ibn al-‘Imad Sadarat v1 66f;; al-Dahabi Siyar X1X 428
no. 249; al-Dahabi Ta’rih XXXV 359 no. 59 (an erroneous birth year 449 and an erroneous
death day 18 is given here); Ibn Katir Bidaya xv1 243; Ibn Rajab Day! 1 362—366 no. 68; Ibn
al-Jawzi Muntazam xv11183f. no. 3886.

47  There is one Batakin stemming from Armenia mentioned in Ibn Hallikan Wafayat 111 504
who was deputy of the caliph al-Mustansir (r. 623-640) in Irbil. Al-Dahabi Siyar xx11 356f.
no. 221 mentions a certain Ibn Batakin who had a pure Arab lineage and died in 631.

48 Instead of Badir, also Nadir, etc. could be read. Jens Peter Laut informs me that Turkish
batir means “hero, courageous man” and draws my attention to Volker Rybatzki, Die Per-
sonennamen und Titel der mittelmongolischen Dokumente. Eine lexikalische Untersuchung.
Helsinki 2006, 209 (the book is available online only).

49  Ibn al-Dubayti Day! 1168170 no. 17; al-Dahabi Ta’rii XXXVIII 208 no. 216.
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7. Abu ‘Al al-Hasan b. ‘Al b. Yasuf al-Muhawwali is mentioned by Ibn al-
Dubayti as “a well-educated man with a fine knowledge in grammar and
Arabic language”.50

. ‘Umar b. Zufar b. Ahmad, mentioned in section 5 above as a writer.

9. Abul-Faraj Muhammad b. Muhammad b. al-Tayr al-Qasri, mentioned in
the sources as a transmitter of knowledge and Baghdadi mugqri’ “reciter”.
He was born in 465 and died in 540.5!

This analysis conveys the impression that Ibn al-‘Allaf carefully composed this

circle from members of political high society and some scholarly experts (two

readers and one expert on grammar and language), putting a Hanafireader side
by side with a Hanbali judge. The other six persons (40 per cent) remain socially
anonymous, except for the fact that al-Mubarak b. ‘Abdalwahhab b. Mansur was

a silk trader (gazzaz).

Among the remaining certificates, which almost completely lack mention of
prominent persons, pair 13 & 1 contains the least important scholarly names:
four out of thirteen.

1. Abu Mansur Muhammad b. Muhammad b. al-Fadl b. Muhammad b. Dal-
lal al-Saybani is only mentioned by al-Dahabi as a former inhabitant of
the village Bajisra; he gives the names of two persons from whom he trans-
mitted and of one of his pupils. He died in Sa‘ban 541, aged 81 years.52

2. Abu Sa‘d Sa1d b. Muhammad b. Hibatallah b. Muhammad b. al-Tayyib is
again only mentioned as transmitter of knowledge; one teacher and one
pupil are named, and no date of his death or birth is given.53

3. Abu Nasr Ahmad b. ‘Umar b. al-Faraj al-Dinawari al-Ib(a)r1 is mentioned
not for his own achievements, but rather as the father of his famous
daughter Sahda/Suhda (d. 574), the musnidat al-Traq.5* He died in 507.55

4. Abtul-Hasan ‘Ali b. al-Husayn b. al-Hasan al-Iskaf is briefly mentioned as
mugqri’ hanafi, transmitter and an inhabitant of the Ma’muiniyya quarter>®
in Baghdad; again, no death date is given.5”

This circle comprises a majority of scholarly laymen, with just four persons

(30.7 per cent) with a limited scholarly reputation. Among the non-scholars,

50  Ibnal-Dubayti Day! 111 102 no. 1198.

51 Ibn Nasiraldin Tawdih v1 17: Muh. b. Muh. b. Ahmad b. al-Tayr al-Tayri al-Qasri al-darir;
al-Sam‘ani Ansab 1v 96; b. ‘Asakir Ta’rih 1L 317.

52 al-Dahabi Ta’rih xxxvi1 87f. no. 52.

53  Ibn al-Dubayti Day! 111 324 no. 1480.

54  On her, see Kahhala 1959 11 309—312; Gorke 2003, 52f.

55 al-Dahabi Siyar xx 542f. no. 344; Ibn al-Atir Kamil 1x 148.

56  Inthe eastern side of the city, cf. Ibn al-Dubayti Day! v 445.

57  Ibn al-Najjar Day! 111 355 no. 803.
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we find a secretary (katib, ‘Al1 b. al-Muwammil b. Muslim) and a tailor (hayyat,

Ahmad b. Faris), while the remaining persons are socially anonymous.

Pair12 & 5 is placed on the opposite side of the continuum. Ten of the fifteen
persons mentioned (66.6 per cent) can be considered as (somehow) scholarly
important as they can be identified in external sources:

1.  Abul-Husayn Ahmad b. ‘Abdalqadir b. Muhammad b. Yasuf is called “the
ascetic traditionalist” (al-muhaddit al-zahid) and is said to have travelled
extensively, making it as far as the Maghreb. Ibn al-Jawzi gives the names
of two of his teachers. He was born in 412 and died in 492.58

2.  His son Abu l-Faraj ‘Abdalhaliq b. Ahmad accompanied his father in ses-
sion #12. Al-Dahabi calls him “the Traditionalist of Baghdad” (muhaddit
Bagdad) together with a certain Ibn Nasir. Ibn al-Jawzl remarks that he
was highly productive in transmitting knowledge sama‘an wa-kitabatan.
He adds: ~Auwa min bayt al-naql, which probably means that he was mem-
ber of a family famous for transmitting religious knowledge. This is con-
firmed in our certificates: Not only is his father mentioned in #12, but also
his son ‘Abdalhaqq in #7. He was born in 464 and died 13 or 14 Muharram
548.59

3.  AbuBakr Muhammad b. Ahmad b. ‘Abdalbaqi al-Daqqaq “Ibn al-Hadiba’,
born in the 430s, was so important in the eyes of al-Dahabi that he
devoted several pages to him in two of his works, the Tadkirat al-huffaz
and the Siyar a‘lam al-nubal@’. He, too, was called the “Teacher of Bagh-
dad” (mufid Bagdad), as was the fourth reader mentioned above in sec-
tion 4, and he travelled to Damascus and Jerusalem. His superb recitation
of Prophetic tradition is particularly famous and, as a result, al-Dahabi
calls him mugri’ al-muhadditin bi-Bagdad. He also mentions an anecdote,
related by one Muhammad b. Muhammad b. ‘Attaf, about Ibn al-Hadiba
being a sort of miracle healer. The personal acquaintance between this
Ibn ‘Attaf and Ibn al-Hadiba is confirmed by the fact that they appear
together in our pair 12 & 5. (On Ibn ‘Attaf, who also had a scholarly reputa-
tion, see below.) Ibn al-Hadiba died in 2 Rabi‘1 489, which is three months
after the two sessions took place.60

58  Ibn al-Jawzi Muntagam X1 48f. no. 3683; Ibn al-Imad Sadarat v 401; al-Safadi Waft
XII 316, XV 255, XXVII 61.

59  al-Dahabi Siyar xx 279f. no. 187; Ibn al-Jawzi Muntazam Xv111 92 no. 418s5; al-Safadi Wafi
XX 292, XXVI 459, VII 86, XXII135.

60 al-Dahabi Tadkira 1224—1227 no. 1044; al-Dahabi Siyar X1x 109-113 no. 61; Ibn al-Jawzl
Muntazam xv11 35f. no. 3664.
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10.

Three teachers and three pupils of Zahir b. Ahmad b. Muhammad al-
Bazzaz al-Masamiri®! are mentioned by al-Dahabi. Zahir died in Da I-
qa‘da 541.62

Yaltakin b. al-Sadid Tayuq is clearly of Turkish lineage.63 We only know of
him as a transmitter from a short note in a manuscript of the first part of
al-Mad®’in1’s K. al-Taazi.54

‘Al b. Ahmad b. Muhammad b. Funtn was already introduced in section
4 above as reader no. 1.

Abit Muhammad Hibatallah b. Abi Galib Muhammad b. Abi Yasir al-
Hayyat was secretary (katib) in Baghdad. Al-Safadi mentions three of his
teachers; he died in Ramadan 531.55

Abu 1-Fadl Muhammad b. Muhammad b. Muhammad b. ‘Attaf al-Mawsili
is said to have written two books, al-Mujam and al-Tibb al-nabawr that
are unknown to modern bibliographers. He immigrated to Baghdad and
later made trips to Kufa, Amul, and Hamadan. Al-Dahabi mentions three
of his teachers and three of his pupils. He died in Sawwal 534 at the age
of seventy.56

Abt 1-Qasim (or Abu I-Fadl) Barakat b. al-Fadl b. Muhammad al-Fariqi,
stemming from Mayyafariqin, came to Baghdad twice. Six of his teachers
are mentioned by Ibn al-Dubayti. He also taught in Damascus. Born in
427, he died in Str on Tuesday 16 Dui 1-qa‘da 505.67

Abt I-Fada’il ‘Abdallah b. Muhammad b. Ahmad b. ‘Abdalbaqi al-Daqqaq
(son of person 3 above and also called “Ibn al-Hadiba”) is credited with a
good knowledge of hadit and adab, and several of his teachers are men-
tioned by al-Safadi, who adds that, according to some people, ‘Abdallah
conducted his life in a less than laudable manner. He died in 526.58

Of the fifteen persons who are united in this pair, ten somehow made their

way into the biographical literature. One of them is called a “pious transmit-

62
63

64

65
66
67
68

The nisba al-Masamiri is neither mentioned by al-Sam‘ani in his K. al-Ansab nor by Ibn
al-Atir in his al-Lubab fi tahdib al-Ansab.

al-Dahabli Siyar xx 171 no. 106; Ta’rih XXXV11 68 no. 19.

Cf. al-Safad1 Wafi xx1x 51, where a certain Yaltakin al-Turki is mentioned who died in
373.

Cf. K. al-Taazt li-abt [-Hasan Ali b. Muhammad al-Mada’ini, ed. Ibtisam Marhun al-Saffar
and Badri Muhammad Fahd, Najaf 1971, first facsimile page, line 7: sama‘ Yaltakin b. al-
Sadid Tayuq al-Turkt.

al-Safadi Waft xxv11 317 no. 263.

al-Dahabi Siyar XX 54 no. 32.

Ibn al-Dubayti Day! 111 g no. 1088.

al-Safadi Waft xv11 428 no. 368.
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ter of hadit’, two are famous as readers, one was a secretary, and the younger
Ibn al-Hadiba was credited with a good knowledge of adit and adab, although
his behaviour was called into question. In contrast with pair 13 & 1 with just
30.8 per cent of scholarly participation, this pair consists of an impressive two
thirds majority of “lower middle-class scholars”, while the rest remains socially
anonymous.
A final pair that deserves more detailed presentation is pair 8 & 2. In this
case, anumber of the “scholarly prominent” persons go beyond the level of sim-
ply being mentioned as a transmitter and teacher of others in external sources:
1. Ja‘farb. Ahmad b. al-Husayn, widely known as al-Sarraj, was a Hanbali tra-
ditionist and author of the famous Masar:‘ al- ussaq “The Battlegrounds
of the Lovers”. He lived from 417/1027 to 500/1106 and was born and based
in Baghdad. This means that he was already 70 (gamart) years old when
the sessions took place. “He travelled to Mecca, Egypt, and, a number of
times, the coastal towns of Syria. [...] Titles of two kinds of his writings
are mentioned in the sources, one being the versifications of works on
fikh and religious matters [ ...]. Other titles apparently concern works of a
moralising adab type [...]."8°

2. ‘Alib. Hibatallah b. ‘Abdalsalam is given the surname al-Katib al-Bagdadi
and lived from 452 to 6 Rajab 539. He taught in Baghdad and al-Wasit.
His elevated rank is implied by Ibn al-Jawzl's mention of the presence
of many prominent persons at his funeral and by the fact that he is fre-
quently recorded as a pupil or teacher in al-Safadi.”®

3. Abul-Hasan ‘Ali b. al-Mubarak was commonly called Ibn al-Fa‘as. He was
famous as a Hanbalite ascetic (zahid), reciter of the Quran (mugri’) and
reciter of hadit. When he died on 19 Sawwal 521 in Baghdad, the city fell
into disarray (inqalabat Bagdad bi-mawtihi). The funeral prayer was held
in the palace mosque, all the markets in Baghdad were closed, and he was
buried near the grave of Ahmad b. Hanbal (as was al-Mubarak b. ‘Al1 b. al-
Husayn from the certificates 11 & 6, mentioned above).”!

4. Ahmad b. al-Hasan b. Hibatallah Ibn al-‘Alima (458-530), a reciter of the
Qur’an, was not as prominent as these men but at least deemed worthy of
short biographical entries by Ibn al-Jawzi and al-Safadi.”

69  Lederiggs.

7o  Ibnal-Jawzi Muntagam XVv111 42 no. 4111; al-Safadi Wafi 1132; 1152;1170; IX 224; X127; XIV 150;
XX 500; XXVI 745; XXVII 286; XXVIII 345; XXIX 315; XXX 100.

71 Ibn al-Imad Sadarat vi105f;; Ibn al-Jawzi Muntazam XV1I 247 no. 3945.

72 Ibn al-Jawzi Muntagam Xv11 315 no. 4o11; al-Safadi Wafi v1 322 no. 2829.

JOURNAL OF ISLAMIC MANUSCRIPTS 11 (2020) 53—-100



THE CHAMBERLAIN’S SESSIONS 69

Leaving aside the judge ‘All b. Salama b. ‘Ubaydallah al-Karhyi, this circle
encompassed a number of personalities of slightly higher scholarly distinction
than those previously discussed and those remaining.

In the remaining pairs 9 & 3 and 10 & 4 and the solitary certificate #7, the
share of “scholars” is 62.5 per cent (5 of 8), 61.5 per cent (8 0f 13), and 35 per cent
(7 of 20) respectively. The documentation based on short biographies will not
be continued here; the reader is pointed towards short references in the index
that will allow the above results to be checked.”

That women and slaves attended reading sessions is a well-known phe-
nomenon. Interestingly, in the certificates studied here, we only encounter
them in #7. The first female attendant mentioned is Zaynab bt. Muhammad
b. ‘Al b. Maymuin al-Dabbas; her father is briefly mentioned by Ibn al-Dubayti
and he died in Jumada 11 520.7* The second woman seems to bear the name
Mustazid, although I was unable to find this as a proper name anywhere. She
was set free by a certain Abu 1-Baha’ al-Mawsili as she is called his ataga,
which is probably a misspelling of ‘atiga “freedwoman”. In line with com-
mon practice, both women are mentioned almost at the end of the certifi-
cate.”

As for the slaves, two of them are mentioned as fata of ‘Abdalhaqq b. ‘Abdal-
haliq b. Ahmad, who was only five years old when the session took place.”®
Perhaps these two, Rayhan”” al-Misr1 and Mas‘ad al-Bijawi, had to accompany
him to the session’s venue. They took with them their friend (sahib) Karam.
As previously mentioned, the presence of slaves in reading sessions is widely
documented.”®

Konrad Hirschler has proposed a fruitful distinction between scholarly and
popular sessions. The percentage of scholars in his examples of scholarly ses-
sions is between 50 and 60; in the popular sessions the share of scholars is

73 “Scholarly distinguished” persons, in the above-mentioned sense, in order of mention
(omitting the attending master and the readers and writers who have already been dealt
with) are, in 9&3: #9 person 2 = #3 person 5, #9 person 5 = #3 person 6, #9 person 7 = #3
person 3. In 10&4: #10 person 3 = #4 person 3, #10 person 6 = #4 person 6, #10 person 7 =
#4 person 8, #10 person 12 = #4 person 9. In #7: persons 2, 7, 8,12, 13 and 20.

74  Ibnal-Dubayti Day! 1 477f. no. 332.

75  Hirschler 2012, 50.

76 al-Dahabi Siyar xx 552f. no. 353; Ibn al-Dubayti Day! 1v 219—221. ‘Abdalhaqq was born 494
and died in Jumada 1575, dufina bi-magbarat Ahmad. Both sources mention that he learnt
from Ibn al-‘Allaf.

77  Rayhan is a common name among slaves, cf. Leder 1996, 308b (four out of six persons
called Rayhan are designated as fatd or atig).

78 Cf,, e.g. Hirschler 2012, 43f.
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between 25—30 per cent.”® Taking this distinction as a basis, we can consider
the chamberlain’s sessions g & 3 (62.5 per cent), 10 & 4 (61.5 per cent), 11 & 6
(53.3 per cent), and 12 & 5 (66.6 per cent) as being scholarly and sessions 13 &
1(30.8 per cent), 8 & 2 (35.3 per cent), and #7 (35 per cent) as sessions with a
more popular audience.

7 The Sequence of Mentioning and Social Rank

Konrad Hirschler has argued that, in general, the sequence in the certificates
of the names of attendants’ of greater audiences seems to be related to their
actual seating positions during the reading sessions.80 A clear hint that this is,
in fact, the case is given in pair 10 & 4, where the chamberlain’s son Aba Tahir
Muhammad is not mentioned next to his father but in position 10 (from 13)
and in position 11 (from 12), respectively. In this section, two phenomena will
be examined: 1) the change of position within the pairs; and 2) the interdepen-
dence between social rank and position in the certificates.

In the following figures 1 to 6, a change of position is indicated by lines
connecting all persons who attended both sessions of a pair; they are marked
additionally in bold. The readers and writers are marked by (R) and (W). In
general, there is a tendency to analogous sequence in the pairs, but this is more
visible in pairs 8 & 2, 11 & 6 and 10 & 4 than in the remaining ones.

The first five persons in figure 1 are in identical positions; person 11 in #2
is mentioned later in #8 because of his partial attendance; consequently, only
person 10 in #8 moves upwards in #2 to become person 6.

The first six persons in figure 2 are in identical positions; person 7 in #11 has
moved downwards to become person 12 in #6; person 13 has moved upwards to
become person 7.

The first three persons in figure 3 are in identical positions; the fact that
persons 7 and 9 from #4 are mentioned at the end of #10 is due to their par-
tial attendance. Consequently, for no obvious reason, only person 4 of #10 has
moved downwards to become person 10 in #4; and person 8 has moved upwards
to become person 5.

While the number of seemingly unmotivated place changes in these certifi-
cates does not exceed two and cases of partial attendance are mentioned at the
end (of #8 and #10), things are less well-structured in the remaining certificates,
as shown below in figures 4 to 6.

79  Hirschler 2012, ch. 2.
8o Hirschler 2011, 78-82; Hirschler 2012, 48—51.
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#8 (part 6) #2 (part 8)

(the whole part 6) (the whole part)

‘Alib. Ahmad b. M. (R) ‘Alib. Ahmad b. M. (R)

Ja‘far b. Ahmad b. al-Husayn Ja‘far b. Ahmad b. al-Husayn

‘Al b. Hibatallah b. ‘Abdalsalam ‘Ali b. Hibatallzh b. ‘Abdalsalam
‘Al b. al-Mubarak ‘Ali b. al-Mubarak

‘Ali b. Salama b. ‘Ubaydallah ‘Ali b. Salama b. ‘Ubaydallah
Ahmad b. al-Hasan b. Hibatalldh M. b. ‘Alib. al-Hasan
al-Mubarak b. ‘Al b. al-Manatiqt M. b. M. b. salih

‘Abdallzah b. M. b. Mahdt Ahmad b. al-Hasan b. Hibatallah
‘Utman b. a. [? 7] al-WasitT al-Mubarak b. ‘Al b. al-Manatiqt
10 M. b. ‘Alib. al-Hasan 10 ‘Abdalbaqi b. al-Hasan b. Ahmad
11 Ahmad b. M. b. al-Hasan (W) 11 al-Fadl b. Nafi‘ b. Muhriz

12 Utman b. a. [? 7] al-Wasit1

13 Ahmad b. M. b. ‘Usfar

14 Ahmad b. al-Mubarak b. M.

15 Ahmad b. M. b. al-Hasan (W)

O N o R W N
O 0 N W N

(something of it)
12 al-Fadl b. Nafi‘ b. Muhriz

13 Ja‘far b. Nasir b. al-Furat

FIGURE 1  Seating order in pair 8 & 2

#11 (part 6) #6 (part 8)

(the whole part) (the whole part)

1 ‘Ali b. Hibatallah b. M. —————— 1 ‘Alib. Hibatallzh b. M.

2 al-Hasan, brother of 1 — . 2 al-Hasan, brother of 1

3 al-Husayn b. M. b. Husraw (R) —————— 3 al-Husayn b. M. b. Husraw (R)

4 Yahya, son of 3 ————— 4 Yahy3,sonof3

5 al-Mubarak b. ‘Alf al-Mubarrimi —— 5 al-Mubarak b. ‘Ali al-Muharrimi
6 M.,sonof 5 — . 6M,sonofs

7 Batakin b. Badir 7 M. b. Ahmad b. Sadaqa

8 al-Hasanb. ‘AlT b. Yasuf - 8 Yahyab. ‘Alib. Isma‘l

9 Yiisuf, son of 8 9 al-Hasan b. ‘Alib. Yiisuf

10 al-Mubarak b. ‘Abdalwahhab b. Mansiir 10 Yiisuf, son of 9

11 [nameless son of 10] . - 11M.b.M.b. al-Tayr

12 ‘Umar b. Zufar b. Ahmad (W) 12 Batakin b. Badir

13 M. b. Ahmad b. Sadaqa 13 al-Mubarak b. ‘Abdalwahhab b. Mansiir

14 ‘Umar b. Zufar b. Ahmad (W)

FIGURE 2  Seating order in pair 1 & 6

Leaving the unusual position of the reader in #13 aside (figure 4), just one per-
son (#13:1 = #1: 2) is mentioned in the same position in both certificates. As can
be seen from the (more or less) parallel lines, three pairs of attendants are men-
tioned in the same internal order: 3 and 4 (in #13) = 10 and 11 (in #1), who are
father and son; 5 and 6 (in #13) = 7 and 8 (in #1), who are brothers; and g9 and 10
(in #13) = 5and 6 (in #1). Nonetheless, the high degree of irregularity can only be
partly explained by partial attendance: just once (#13 person 11) is partial atten-
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#10 (part 6) #4 (part 8)

(the whole part and the preceding ones) (the whole part and the preceding ones)
1 ‘Alib, Ahmad b. Funiin (R) 1 ‘Alib, Ahmad b. Funiin (R)

2 ‘Abdallah b. Mas‘@id b. al-Muhassin 2 ‘Abdallah b. Mas‘@id b. al-Muhassin
3 Said b. M. b. al-Razzaz — 3 SaTdb. M. b. al-Razzaz

4 M.b. a. I-Fath al-Hakkar1 4 Fayriz b. ‘Abdallah al-Mawsilt

5 Fayriiz b. ‘Abdallah al-Mawsili 5 Sadiq (?) b. ‘Utman ...

6 M.b.M.b. al-Tayyib 6 M.b.M.b. al-Tayyib

7 ‘Alib. Ahmad al-Hayyat 7 Ahmad, son of 6

8 Sadiq (?) b. Utman ... 8 ‘AlTb. Ahmad al-Hayyat

9 [illegible] b. ‘Ali b. al-Hasan . 9 Hazarasb b. Iwad b. al-Hasan
10 M., son of b. al-‘Allaf 10 M. b. a. I-Fath al-Hakkari

11 al-Husayn b. Nasr b. M. (W) 11 M., son of b. al-‘Allaf

12 al-Husayn b. Nasr b. M. (W)
(10 leaves from the end)

12 Hazarasb b. Twad b. al-Hasan

13 Ahmad, son of 6

FIGURE 3  Seating order in pair10o & 4

dance noted at the end, which explains the shift of person 12 in #13 downwards
from position 1in #1. In the two other cases of partial attendance (#13 person g,
#1 person 9), this cannot have led to a shift because these persons’ position is
clearly not at the end. The pair shows more change than stability.

In figure 5, only persons1and 4 are in the same seating positions in both cer-
tificates. Person 5 in #9 moved to the end of #3 for obvious reasons (i.e. partial
attendance). The movement of person 2 in #9 (downwards to 5 in #3) and of
persons 7 and 8 (upwards to 3 and 2) seems to be arbitrary. But seating order
probably became less important in small circles like this one that only had 8
and 6 attendants.

We find persons 2 and 7 in identical positions in figure 6, and person 6 of #12
is found in an analogous position in #5. In #12, four persons move upwards (9,
10, 11, 12) while just one person moves downwards (8). This reveals more change
than stability in this pair.

Hirschler states that the sequences in these certificates reflect seating order,
and seating order is closely related to social hierarchy.®! It is worth examin-
ing whether social graduation of single reading communities was a reason for
more stability in the sequences in the pairs. Apparently, this was not always the
case: two of the three pairs with a quite stable sequence, 10&4 and 11&6, show
a mixed audience with respect to scholarly or other social prominence. Only in

81  See the passages quoted above, footnote 8o.
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#13 (part 6) #1 (part 8)

(from beginning to end) (this part)

1 M.b. al-Fadlb. M. 1 Hibatallah b. M. b. ‘Ali (R)

2 M., son of 1 . 2 M. b. al-Fadl b. M.

3 Hibatallah b. M. b. al-Tayyib 3 ‘Alib. al-Mu'ammil b. Muslim

4 M., son of 3 4 al-Husayn b. M. b. Ahmad

5 M., son of 4 5 Ahmadb. ‘Umar b. al-Faraj

6 Sa‘1d, son of 4 6 Jami‘b. a. Sa‘d al-Naqib

7 al-Husayn b. M. b. Ahmad 7 M., son of 11

8 ‘AlTb. al-Mu’ammil b. Muslim 8 Sa‘id, son of 11

(only from Bab al-Idlal) (only a part from it?)

9 Ahmadb. ‘Umar b. al-Faraj -9 ‘Alib. al-Husayn b. al-Hasan

(everything) (everything)

10Jami‘b. a. Sa‘d al-Naqib 10 Hibatallah b. M. b. al-Tayyib
11 M., son of 10

(also from Bab al-1dlal)

11 Ahmad b. Faris al-Hayyat

12 Hibatallah b. M. b. ‘Al1 (R)

FIGURE 4 Seating order in pair13 & 1

#9 (part 6) #3 (part 8)
(the whole part) (the whole part)
1 M. b. ‘Ubaydallah b. Kadis (R) 1 M. b. ‘Ubaydallah b. Kadis (R)

7 al-Mubarak b. Ja‘far b. Muslim
8 ‘Ubaydallah b. ‘Ali al-Mubarrimi (W)

(just 15 leaves from the beginning)

2 Sa‘dallah b. ‘Ali b. al-Husayn 2 ‘Ubaydallzh b. ‘Al al-Muharrimi
3 Hibatallah, brother of 2 . 3 al-Mubarak b. Ja‘far b. Muslim
4 ‘Alib. M. b. al-Hasan - 4 ‘Alib. M. b. al-Hasan
5 Ahmad, son of 4 5 Sa‘dalldh b. ‘Ali b. al-Husayn (W)
6 al-Mubarak b. Ahmad b. M. .

6 Ahmadb. ‘Alib. M.

FIGURE 5 Seating order in pair 9 & 3

pair 8 & 2 are prominent personalities clearly mentioned at the beginning. For
example, this distribution of people in #2 is evidenced by external sources (++),
with prominence visible in the certificate (+) and without any known distinc-
tion (-) (leaving aside the notary who is as usual mentioned in the last position):
L4+ [ 204+ [ 34+ [ 4:++ [ 50+ (qadi) [ 6:- [ 7:- [ 8:++ [ 9:- [ 10 - [ 112 - [ 12: -
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#12 (part 6)

(the whole part)

1 Ahmad b. ‘Abdalgadir b. M.

2 ‘Abdalhaliq, son of 1

3 Hibatallah b. ‘Al b. ‘Abdalbaqt

4 ‘Abdallah b. a. Bakr b. a. Bakr

5 M. b. Ahmad b. ‘Abdalbaqt

6 a.l-Qasim b. a. Galib al-Masamirt
7 Yaltakin b. al-Sadid Tayiq

8 ‘Alib. Ahmad b. M. (R)

(from Bab Ihtiyal ahl al-hawa)
9 Hibatallah b. M. b. a. Yasir

(everything)

10 M. b. M. b. ‘Attaf

11 Barakat b. al-Fadl b. M.
12 Ahmad b. ‘Alib. Hamza

SEIDENSTICKER

#5 (part 8)

(the whole part)

1 ‘Abdallah b. M. b. Ahmad

2 ‘Abdalhaliq b. Ahmad b. ‘Abdalqadir
3 Barakat b. al-Fadlb. M.

4 M.b. ‘AlTb. al-Husayn

5 a.1-Qasim b. a. Galib al-Masamir1
6 Hibatallah b. M. b. a. Yasir

7 Yaltakin b. al-Sadid Tayiq

8 Ahmadb. ‘Ali b. Hamza

9 a.Sa‘d ...

10 M. b. M. b. ‘Attaf

11 ‘Ali b, Ahmad b. M. (R)

FIGURE 6 Seating order in pair12 & 5

[ 13: - [ 14: - (a blind baker, habbaz darir). This means that the widely differing
degrees of stability in the sequence of mentioning or seating can be explained
only in the case of one pair.

Besides pair 8 & 2, social graduation as a factor determining seating order
becomes manifest only in the solitary certificate #7. Here, the distribution is as
follows: 1: ++ / 2: ++ [ 3: slave of 2 / 4: slave of 2 / 5: friend of 4 / 6: - (merchant)
[ 7:4+ [ 8 ++ [ 9:-[10:- [ 11: - [ 120 ++ [ 13: ++ [ 14: - (a bee-keeper or honey-
trader, assal) / 15: - (a cane-trader, gasabani) | 16: - [ 17: - (female) / 18: - [ 19:
- (a freedwoman) / 20: ++. The surprising position of a quite prominent man,
al-As‘ad b. Yaldarak al-Jibrili,%2 at the very end may be due to the fact that, orig-
inally, he was the writer and this information was omitted when the certificate
was transferred from another manuscript.

In sum, social considerations played no notable role in the certificates or in
seating order except for pair 8 & 2 and #7.

82  Ibn al-Dubayti Day! 11 525-527: al-As‘ad was a gatekeeper at the caliphal palace and
respected transmitter of religious knowledge. Born in 470, he died at a very old age in
Rabi‘ 1 or Rabi‘ 11 574. The source mentions his hearing from Ibn al-‘Allaf.
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8 Who Heard How Much?

As can be seen in the figures in the previous section, the number of participants
who did not attend both sessions is limited, i.e. usually between one and two,
with the exception of #2, where four persons had not attended the first session.
Another exception is pair 12 & 5 where four (out of 12) and three (out of 11)
attendants were absent at the counterpiece session. We cannot know whether
this had any consequences for the absentees, although it is likely, as can be seen
from the two instances of partial attendance within one session.

Partial attendance was recorded meticulously: sometimes by giving the
chapters (bab) within the larger units (juz’) that were heard (#13 twice, #12);
sometimes by giving the number of leaves that were heard (#3, #10); some-
times in a vague manner (#8: something, ba‘dahu); and in one instance (#1) the
indication of the section heard is illegible. Ahmad b. ‘Umar b. al-Faraj missed
some text in #13, but an additional note in the margin (#13a) states that this was
repeated for him®3—obviously to entitle him to further transmission. Al-Fadl
b. Nafi‘b. Muhriz and Ja‘far b. Nasir b. al-Furat missed something in #8, but it is
added that the chamberlain gave dispensation for what had escaped them8*—
again, for further transmission. In this case, we do not know what the grounds
for this dispensation were.

9 The Certificates Transferred from the Copy of Abu Nasr al-Isbahani
(#12, 7 and 5)

At the beginning of certificate #7, it is stated that it refers to the session read
from Abu Nasr al-Isbahani’s copy (on him, cf. section 4 above, reader no. 5).
At the end of the certificate, ‘Abdalhaliq b. Ahmad b. ‘Umar states that he
transferred this certificate, clearly from that copy. At the end of certificate #12,
written in the same handwriting, he calls himself “Ibn Yasuf”. Certificate #5 is
written in the same handwriting as #7 and 12;8% although there is no indica-
tion of a transfer, this certificate might also have been transferred by ‘Abdal-
haliq.

As argued earlier on the basis of the eulogy rahimahu llahu following the
chamberlain’s name, all three certificates were transferred after the latter’s

83  The names of his father and his grandfather were exchanged here mistakenly.
84  Wa-ajaza lahuma ma fatahuma al-hajib al-ajall a. [-Hasan.
85 On the comparison of the three hands, cf. Seidensticker 2015, 82.
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death in 505;8¢ clearly, this must have happened before ‘Abdalhaliq’s death in
548. He attended #12 together with his father Ahmad (died 492); he attended
#5 alone, and his son ‘Abdalhaqq attended #7 alone.

What was the purpose of these transfers? Said Aljoumani has recently shed
some light on transferred certificates in general and presented a taxonomy of
them.8” ‘Abdalhaliq’s transfers can be subsumed under his categories 2.a and
2.b: later users or owners of a manuscript who thus recorded their right of
further transmission. Whether ‘Abdalhaliq simply used or actually owned the
manuscript now in the possession of Gotha Research Library is unclear. In any
case, he or his later quite famous son ‘Abdalhaqq were the beneficiaries. The
transferred certificates also provide additional information on the chamber-
lain’s activity in teaching the I'tilal al-qulub, which may be a purpose in its own
right.

In the two editions based on the Rabat manuscript of the I'tilal al-qulub, the
chain of transmitters for the first and second part mentions ‘Abdalhaliq as a
pupil of the chamberlain, but dates the session on which the transmission of
al-Har®'itl’s book is based to Rabi‘ 1 489.88 This shows that ‘Abdalhaliq heard
the book at least three times: in 488 (12 & 7); in 489 (attested to in the Rabat
manuscript); and in 499 (#7).

10 Conclusion

Ibn al-‘Allaf was more a scholar than a political figure—nothing is known about
his activity as a chamberlain from external sources. Three shorter biographies
and countless single mentions bear witness to an above-average importance
as transmitter of religious knowledge. The certificates reveal what this activity
actually looked like, i.e. how he composed his reading communities. Persons of
worldly importance were not his favourite clientele, but when, as in the case
of pair 11 & 6, he made up his mind to teach such people, he managed to put
some scholars of elevated rank at their side. The average size of the groups he
gathered around him was twelve. In comparison with the Baghdad certificates
analysed by Andreas Gorke, where numbers of ten to 25 were the rule,89 the
chamberlain seems to have preferred smaller communities. As certificates 13

86  Seidensticker 2015, 83.

87  Aljoumani 2018.

88  Cf. al-Dimirdas 2000, 13 and 57; al—gayh 2001, 35 and 77.
89  Gorke 2011, 107.
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& 1, 8 & 2, and #7 show, he was also engaged in teaching non-scholarly parts
of society, but his heart beat for persons with scholarly ambitions. How ethi-
cal his decisions were to allow absentees to transmit a text is not wholly clear
but the additional note #13a shows that absence normally implied follow-up
sessions. Social hierarchy may have been of minor importance for him; social
graduation in seating order becomes visible in only two certificates (8 & 2 and
#7). Female attendants and slaves, on the other hand, appear in only one cer-
tificate (#7). Although I was unable to find out the affiliations to the Sunni law
schools of more than roughly ten per cent of the attendants, the Hanbali mad-
hab seems to have dominated. I was able to identify six of them, while there
were only two Hanafi and two Safii attendants. The dominance of Hanbal-
ism confirms Gorke’s results (which, nota bene, refer to readings of a juridical
text without direct madhab affiliation).°® Remarkably, in pair 11 & 6, one Han-
balite, one Hanafite, and one Safi‘ite attendant listened side by side,”! although
“the lines of conflict in Baghdad were [...] between Hanbalis on the one side
and Shafiis and Hanafis on the other side”.92 However, the text read under
the chamberlain’s supervision was not part of the juridical curriculum. We
must bear in mind that all observations made in this article refer to readings
of al-Har@'itl's I'tilal al-qulub, a work of importance for what has been called
love theory and which will have been read not least for his entertainment
value.
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Hasan] 2/9, 8/7, footnote 38
Ahmad b. Muhammad b. Muhammad b. al-Tayyib al-Bagdadi, Aba l-Husayn 4/4,
10/6
Ahmad b. Muhammad b. ‘Usfar al-Wasiti, Aba Sa’d  2/8
[Ahmad b. ‘Umar b. ‘Abdallah] al-Isbahani, Aba Nasr  7/1, footnotes 32 and
33
Ahmad b. ‘Umar b. al-Faraj al-Dinawari al-Ibri, Aba Nasr  1/5,13/6, 13a/1, footnote
55
‘Al b. Ahmad al-Hayyat al-Bagdadi, Abui l-Hasan 4/4,10/4
Mentioned in al-Safadi Wafi xxv111167 as father of two teachers of Ibn al-Najjar al-
Wa'iz (died 597).
‘Al b. Ahmad b. Muhammad b. Funiin al-Bagli al-Bagdadi, Abu l-Hasan  2/2, 4/2,
5/4, 8/2,10/2, 12/6, footnotes 26 and 27
‘Al1 b. Hibatallah b. ‘Abdalsalam, Abu 1-Hasan 2/3, 8/3, footnote 70
‘Ali b. Hibatallah b. Muhammad b. ‘Al1 b. al-Muttalib, Abu I-Makarim  6/2, 11/1, foot-
note 44
‘Ali b. al-Husayn b. al-Hasan al-Iskaf, Abt I-Hasan 1/7, footnote 57
‘Ali b. al-Muwammil b. Muslim al-Katib, Abu I-Qasim 1/3,13/5
‘Al b. al-Mubarak, Aba l-Hasan 2/4, 8/4, footnote 71
‘Al b. Muhammad b. ‘Ali [b. Muhammad b. Yasuf b. Ya‘qub al-Bagdadi] b. al-‘Allaf,
Abul-Hasan 1/1,2/1, 3/1, 4/1, 51, 6/5,7/1, 8/1, 8/9, 9/2,10/1, 11/5,12/1,13/1, 13b/5,
footnotes 11 and 14
‘Ali b. Muhammad b. al-Hasan b. ‘Abdan al-Bazzaz, Aba I-Hasan  g/5
‘Ali b. Muhammad b. Abi ‘Umar al-Bazzaz, Abu I-Hasan  3/3
According to Ibn al-Jawzi Muntazam XVIII 99 no. 4194, he was born in [4]70 and
died Saban 549. He was a respected transmitter, wa-kana min ahl al-sunna wa-l-sidq
‘ala tariq al-salaf.
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‘Ali b. Salama b. ‘Ubaydallah al-Karhi, Abti l-Hasan 2/4, 8/4

b.al-Alima - Ahmad b. al-Hasan b. Hibatallah

b. al-Allaf - ‘Ali b. Muhammad b. ‘Ali

al-As‘ad b. Yaldarak b. Abi l-Liqa’ al-Jibrili, [AbGt Ahmad] 7/9, footnote 82
b. ‘Attaf - Muhammad b. Muhammad b. ‘Attaf al-Mawsili

Abu 1-Baha’ al-Mawsili, manumitter 7/8

Baha’ al-Saraf b. Ja‘far b. ‘Abdalsamad b. al-Mutawakkil ‘ala Allah - [al-Hasan] b.
Ja‘far b. ‘Abdalsamad

Abu Bakr b. Sinan b. Mansur b. Abi I-Hasan b. ‘Al1 al-Qasabani  7/7

Barakat b. al-Fadl b. Muhammad al-Fariq, [Abu 1-Qasim or Abal-Fadl] 5/2,12/9,
footnote 67

Batakin b. Badir  6/10, 11/8, footnotes 47 and 48

al-Fadl b. Nafi‘ b. Muhriz al-gajari 2/7,8/8

Faraj b. Ahmad b. ‘Ali al-Hurasani, Aba ‘Ali  7/6
Transmitter and poet, died 14 Jumada 11 546: al-Safadi Wafi Xx111 744 no. 5105 al-
Dahabi Ta’rih XXXVII 253 no. 340. Both sources mention that he learned from Ibn
al-‘Allaf. In Ibn ‘Imadaldin Harida 11186194 a lot of his poetry is presented ( Haridat
al-gasrwa-jaridat al-‘asr ta’lif ‘Imadaldin al-Isbahant al-Katib, vol. 2, ed. Muhammad
Bahjat al-Atari, Baghdad 1964).

Fayraiz b. ‘Abdallah al-Mawsili, Aba I-Barakat  4/3,10/3

al-Hasan b. ‘Al1 b. Yasuf al-Muhawwali, Aba ‘Ali  6/9, 11/9, footnote 50
al-Hasan b. Hibatallah b. Muhammad b. ‘Al1 b. al-Muttalib, Aba I-Muzaffar 6/4, 11/5,
footnote 45

[al-Hasan] b. Jafar b. ‘Abdalsamad b. al-Mutawakkil ‘ala Allah, [Aba ‘Ali] Baha® al-
Saraf 7/5
Descendent of the Abbasid caliph al-Mutawakkil (r. 232—247/847-861), born 477,
died Jumada 11 554. Described as mugri’ and adib, he composed a book Surat
al-jawab wa-muda‘abat al-ahbab and collected biographical information on the
caliphs al-Mustarsid (r. 512—529/118-1135) and al-Mugqtafl (. 530-555/1136-1160): al-
Dahabi Ta’rih XXXVI1I 145 no. 127; Ibn al-Jawzi Muntazam Xv111 137 no. 4231; Ibn
Rajab Dayl 11 7176 no. 130 (all sources mention his hearing from Ibn al-‘Allaf).

Ibn al-Hayba - al-Husayn b. Muhammad b. Ahmad

Hazarasb b. ‘Iwad b. al-Hasan al-Harawi, [Aba l-Hayr] 4/5,10/6
Diligent traditionarian who took up residence in Baghdad and supported needy
scholars, died Rabi 1 515: Ibn al-Jawzi Muntagam XvI11 202 no. 3908; Ibn al-‘Imad
Sadarat vi 78; Ibn al-Atir Kamil 1X 212; al-Safadi Waft XXV11 342 no. 307.

Hibatallah b. ‘Ali b. ‘Abdalbaq1  12/4
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Hibatallah b. ‘Al1 b. al-Husayn b. Ayyub al-Bazzaz, Abal-Maali 9/4

Hibatallah b. Muhammad b. ‘Ali b. al-Hasan 1/2,13/8, footnote 28

Hibatallah b. Muhammad b. al-Tayyib, Abi11-Qasim  1/9, 13/3

Hibatallah b. (Abi Galib) Muhammad b. Abi Yasir al-Hayyat, Abii Muhammad  5/3,
12/7,12/10, footnote 65

al-Husayn b. Muhammad b. Ahmad b. al-Hayba, Abu ‘Abdallah  1/4,13/4

al-Husayn b. Muhammad b. Husraw al-Balhi, Abu ‘Abdallah  6/6, 11/6, footnote
31

al-Husayn b. Nasr b. Muhammad b. Hamis al-Mawsili, [Aba ‘Abdallah]  4/5,10/5,
footnote 40

al-Isbahani, Aba Nasr — [Ahmad b. ‘Umar b. ‘Abdallah al-Isbahani]

Ja‘far b. Ahmad b. al-Husayn al-Sarraj, Abi Muhammad 2/2, 8/3, footnote 69
Ja‘far b. Nasir b. al-Furat  8/8
Jami‘b. Abi Sa‘d al-Naqib, Abu 1-Izz  1/6,13/7

Karam 7/3

Abu Mansur b. Sinan [Saybén?] b. Mansur b. Abi I-Hasan b. ‘Ali al-Qasaban1 7/6

Mas‘td al-Bijaw1 [?]  7/2

Mas‘ad b. Hamis al-‘Assal  7/6

al-Mubarak b. ‘Abdalwahhab b. Mansur al-Qazzaz, Aba Nasr  6/11, 11/10

al-Mubarak b. Ahmad b. Muhammad b. al-Qasabani, Aba Nasr 9/6

al-Mubarak b. ‘Ali b. al-Manatiqi al-Faradi [?], Aba Galib 2/6,8/5

al-Mubarak b. ‘Ali [b. al-Husayn| al-Muharrimi, Aba Sa'd  6/7, /7, footnote

46

al-Mubarak b. Ja‘far b. Muslim al-Hasimi, Abua I-Karam  3/3, 9/7
Traditionarian and fagih, died Du l-hijja 518 aged 4o: Ibn al-Jawzl Muntazam
XVII 227 NO. 3935.

al-Mubarak b. al-Mubarak al-Jassas, Abu 1-Karam 7/4,7/6
Ibn al-Dubayti Day! v 31 Nr. 2610 mentions a certain al-Mubarak b. al-Mubarak b.
Zayd, Abti -Karam b. al-Tabaqi al-mugqr:’ al-Kafi who settled in Baghdad. As he says
that he heard from [Ibn] al-‘Allaf he is probably the man mentioned in the certifi-
cate. Died Rabr‘ 11 563.

Muhammad b. Ahmad b. ‘Abdalbaqi al-Daqqaq, [Abu Bakr b. al-Hadiba] 12/s, foot-

note 60

Muhammad b. Ahmad b. Muhammad, Aba al-Salt [?] 7/5

Muhammad b. Ahmad b. Sadaqa, Abu l-Rida  6/8, footnote 49

Muhammad b. ‘Ali b. al-Hasan b. ‘Abdalmalik, Abu 1-Barakat 2/4, 8/7
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Muhammad b. ‘Al1 b. al-Husayn al-Raba1 5/2
al-Safadi Waft xx s10: Saraf al-Dawla b. Sadaga al-Katib (died 552!) heard from
Muhammad’s father ‘Al1 b. al-Husayn al-Raba‘T and from Ibn al-‘Allaf.
Muhammad b. ‘Ali b. Muhammad b. ‘Ali b. al-‘Allaf, Aba Tahir 4/5,10/5
A son of the chamberlain, who, according to al-Dahabi Siyar x1x 243 (in Ibn al-
‘Allaf’s biography), later transmitted from his father.
Muhammad b. al-Fadl b. Muhammad b. Dallal al-Saybani, Aba Bakr  1/3,13/2
Cf. his son Muhammad in 13/2.
Muhammad b. Abi I-Fath al-Hakkari, Abu ‘Abdallah  4/5,10/3
Muhammad b. Hibatallah b. Muhammad b. al-Tayyib, AbQ l-Ganaim  1/10,13/3
Muhammad b. al-Mubarak b. ‘Ali al-Muharrimi, Aba I-Maali  6/7, 11/7
Muhammad b. Muhammad [b. Muhammad] b. ‘Attaf al-Mawsili, [Aba 1-Fadl] 5/4,
12/9, footnote 66
Muhammad b. Muhammad b. al-Fadl b. Muhammad b. Dallal al-gaybéni, Abu
Mansur 13/2, footnote 52
Muhammad b. Muhammad b. Hibatallah b. Muhammad b. al-Tayyib, Abu I-Fath
1/6,13/4
Muhammad b. Muhammad b. Salih, Aba ‘Abdallah  2/5
Muhammad b. Muhammad b. al-Tayr al-Qasri, Abu I-Faraj  6/10, footnote 51
Muhammad b. Muhammad b. al-Tayyib, Abu I-Fadl  4/4,10/4
Ibn al-Jawzi Muntazam Xv11 98 no. 3761: al-Sabbag, born D I-hijja 420, died 1. Rabi*
1499, short mention as transmitter.
Muhammad b. ‘Ubaydallah [b. Muhammad b. Ahmad] b. Kadis al-‘Ukbari, Aba Yasir
3/2, 9/2, footnote 30
Mustazid [?] bint ‘Abdallah (atigat [?] Abil-Baha’ al-Mawsili) 7/8

Abu Nasr al-Isbahant - [Ahmad b. ‘Umar b. ‘Abdallah]
Abii 1-Qasim b. Abi Galib al-Masamiri - [Zahir b. Ahmad b. Muhammad]
Rayhan al-Misr1 [?]  7/2

Sa‘d b. ‘Abdallah (mawla al-Hummi) 7/4
Sa‘dallah b. ‘Ali b. al-Husayn b. Ayyub al-Bazzaz, Aba Muhammad  3/4, 9/4, footnote
36
Sa‘id b. Muhammad b. Hibatallah b. Muhammad b. al-Tayyib, [Abu Sa'd] 1/6,13/4,
footnote 53
Sa‘id b. Muhammad b. al-Razzaz al-Bagdadi, Aba Mansar  4/3,10/3
Ibn al-Jawzl Muntazam XVIII 40 no. 4106: Sa‘tld b. Muhammad b. Umar b. Mansur
b. al-Razzaz, Safi‘ite fagih, born [4]62, learned figh with Abti Hamid al-Gazali and
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others, taught at the Nizamiyya madrasa and became head of the Safi‘ite school in
the capital. He died 1 Dii1-qa‘da 539.

al-Sarraj - Ja‘far b. Ahmad b. al-Hasan

Sadiq [?] b. ‘Utman al-Barbari [?] al-Dibaji  4/3,10/4

‘Ubaydallah b. ‘Ali al-Muharrimi, Aba 1-Qasim  3/2, 9/8, footnote 35
b. al-Ukbari - Ahmad b. Muhammad b. al-Hasan b. Muhammad
‘Umar b. Zufar b. Ahmad, [Aba Hafs]  6/12, /11, footnote 41
‘Utman b. Abi ??? al-??? al-Wasit1, Abu ‘Amr 2/8, 8/6

Yahya b. ‘Ali b. Isma‘ll, Abi1-Qasim  6/8

Yahya b. al-Husayn b. Muhammad b. Husraw al-Balhi, Abil-Qasim  6/6, 11/7
Yaltakin b. al-Sadid Tayiiq  5/3, 12/6, footnote 64

Yasuf b. al-Hasan b. ‘Ali b. Yasuf al-Muhawwali  6/10,11/9

[Zahir b. Ahmad b. Muhammad, ] Abii 1-Qasim b. Abi Galib al-Masamiri [al-Bazzaz]
5/2,12/5, footnote 62
Zaynab bint Muhammad b. ‘Ali b. Maymun al-Dabbas  7/7
On her father, see footnote 74

13 Arabic Text

This is not an attempt to produce a diplomatic edition that seeks to reproduce
the original orthography. Its purpose is to clarify the ambiguities of the certifi-
cates that often omit diacritical points and, at times, are almost or completely
illegible. Habits of individual scribes are not regarded as pertinent for this; for
these, the reader is referred to the pictures of the manuscript. Nevertheless,
defective writings, such as £\l or (23| have been left unchanged. On the
other hand, in addition to the dots on t@’ marbuta and to medial ~amzas as in
= T also added hamzas without a carrying letter as in 5:| 3 or « 4| as a care-
ful approximation to modern orthography. The rare vowel signs, sukuns, and
$addas of the original were ignored as they are sometimes difficult to relate to
the letters and are normally used with names that are easy to vocalise anyway.

— Letters in square brackets indicate letters or words that have been added by
me;

— ... marks (three) illegible letters;

— ___marks (three) illegible words;

— erossed-out text is crossed out in the ms.;
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— text’ marks doubtful readings.
— Red colour of script marks the attending master, green colour the reader,
blue colour the writer, and brown colour the date.
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THE CHAMBERLAIN’S SESSIONS

FIGURE 7  Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 13b. This page shows the
end of the text of part 8 of al-Har2'itl's I'tilal al-qulub in lines 1—11. In lines 12—
15, the beginning of the following part (part g) is given to ensure correct con-
nection; the text is indented. Two lines with religious formulae follow. The five
last lines contain the beginning of certificate #1.
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FIGURE 8  Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 14a. The first five lines con-
tain the rest of certificate #1, followed by certificates #2 to #5 that are delimited
against each other by lines or frames, as usual also on the following pages. The
certificate at the bottom, #5, was transferred from another manuscript (see
above, section 9).
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THE CHAMBERLAIN’S SESSIONS

FIGURE 9  Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 14b. This page contains cer-
tificates #6 and #7. The lower certificate, #7, was again transferred from another
manuscript.
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FIGURE 10 Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 15a. This page contains certifi-
cates #8 to #10.

JOURNAL OF ISLAMIC MANUSCRIPTS 11 (2020) 53—-100




THE CHAMBERLAIN’S SESSIONS

FIGURE 11  Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 15b. This page contains cer-
tificates #11 and #12. The lower one, #12, was again transferred from another
manuscript.
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FIGURE 12 Forschungsbibliothek Gotha, Ms. orient. A 627, fol. 37b. This page shows
the end of the text of part 6 of al-Har&'itt’s I'tilal al-qulib in the first four-
teen lines. In line 15 the following chapter (Bab Fadilat hifz al-sirr wa-
damm ida‘atihi) is mentioned, again to ensure correct connection. Line 16
contains a religious formula. The five last lines contain certificate #13. In
the outer (= right) margin, a follow-up session is mentioned (= certificate
#13a). The remark in the inner (= left) margin is a collation note (a similar
note can be found in the margin of fol. 23b).
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